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The soul which has no knowledge for itself cannot
grasp or appropriate the tattvas. Therefore the tattvae which
are non-intelligent, have much less knowledge for them-
selves and cannot attach themselves to the soul* It is
therefore seen by elimination that it is only through they
intelligence of God who has knowledge for Himself, that the
soul is enabled to experience all things.

God's help in helping the soul to know all things
is not only at the time of creation when God creates
from fnaya the body   senses etc. and   endows the
soul with them, but also in every act of knowledge
Umapati Sivam refers to the revelatory function that is
necessary for knowledge. This is not merely ture with
respect to supra-emperical experience where the means of
Divine assistance is consciously acknowledged, but also with
respect to empirical experience where the knowing soul
comes to have association with an aggregate of tcittvas^ This,
Divine assistance as the hidden factor of enlightement with
the aggregate of tattvas, is a necessary presupposition. The
point that Umapati Sivam makes in distinguiahing God from
man as having "knowledge for one self and not having
it, is to make clear that U) the non-intelligent tattvas have
no function without the presence of the soul and that (ii)
the soul has no function by itself because it has no
"knowledge for itself even though it comes into association
with the instruments and becomes one tattva among other
tattvas . |t is on account of this fact the soul is accounted
as a furusa tattva. Though the soul is spirit, it has the
complexion and form of tattva^ because it is notf ree- Thus
we find that God's help is necessary even for empirical
experience."

When the soul knows a thing, the initiative for know-
ledge does not lie with it If it is stated that just as the
soul employs the senses (through the mind) for knowing
a thing, it uses God's knowledge for the purpose' then